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3. Salvation as Judgement 

We now shift our focus from the broad framework of salvation to consider the salvation of individuals. This is 
an area of real sensitivity for we are exploring the eternal destiny of real persons who, whatever their connection 
with a Christian church, have their own complex stories and whose lives are celebrated by those who love them. 
It is appropriate to remember that no-one stands outside the love of God. At funeral services I believe that it is 
always appropriate to acknowledge that “the judge of the whole will do right” (Gen 18:25) and to 
commit each person to the care of a merciful God. 

The Day of the Lord 

1. The Day of the Lord is a significant recurring theme in the prophetic literature of the OT. At its essence, it 
refers to a time of Yahweh’s unmistakable and powerful intervention into the world to make all things new. 
The prophets employ the Day of the Lord as both a warning and a hope, announcing both judgment and 
salvation. The Day of the Lord is the Day of Salvation and, at the same time, the Day of Judgment. A day to 
look forward to with hope and, at the same time, a day to dread.  

2. This ambiguity in the Day of the Lord is often framed as resulting from the dual actions of a God of Love 
who is also a God of Wrath. But, perhaps more consistently with the biblical story, it might be better framed 
as the twin responses/outcomes of a divided people, some who welcome and embrace the coming of their 
God and others who fear and resist the coming of God. The acceptance of salvation is first of all an 
acceptance that we need to be saved 

3. Drawing from the work of Miroslav Volf and Ryan McAnnally-Linz in The Home of God: A Brief Story of 
Everything (2022), 

3.1. Jesus bookends his public ministry, according to John’s Gospel, with the declaration that “he has not 
come to judge” (John 3:17, 12:47). Jesus’ “mission is to overcome hostility and opposition. His sole 
goal is salvation. Even so, judgment is one of its inevitable consequences.” (p.186)  

3.2. Jesus comes to save but in so doing effects judgment. “The condemnation of those who reject Jesus 
is a self-condemnation: a decision not to trust in the source of life and not to live in sync with the 
source of life and the intended character of their lives.” (p.186) 

3.3. “The distinction between the saved and the condemned – between those whose names are in the book 
of life and those whose names are not (cf. Rev. 20:11-12) – goes back to the agency of the individuals.” 
(p.187) 

3.4. “While in John’s Gospel Jesus doesn’t judge and condemn humans – his word judges, and they 
condemn themselves – he does condemn the world and its ruler.” (p.188) 

3.5. “The tension between the two futures – the future of universal renewal and that of condemnation and 
death of sinful people as well as simple systems – is not an anomalous incongruity. It is a consequence 
of a deep conviction about the nature of God’s home with humans – namely, that one cannot have and be 
at home without desiring it. That’s why God cannot simply make the world into home, bypassing free 
human agency. To establish God’s home at the end of history, two things need to happen. First, God 
conquers death, drives out the ruler of the fallen world, and makes all things new. Second, human 
beings also, and necessarily, agents in the transition from this world to the world to come. They must 
affirm and appropriate God’s judgement, reconcile with one another, and actively and joyfully live in 
home-constituting relations.” (p.193) 

4. We conclude that God’s desire is for the salvation of all people but that as a result of human agency, 
influenced by internal and external factors, some refuse to accept God’s call to come home. 
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5. God’s essence is Love, his attributes express his relationship to “the other” 

5.1. The Faithful (Eternal) Character of God is Love 

5.2. The Attributes of God are expressions of love towards us, e.g., Holy, Almighty 

5.3. God does not have dualling attributes: Love/Wrath, or Justice/Mercy, or Holy/Compassionate. All 
attributes of God are expressions of his essence – love.  

Universalism – Are all saved “in the end”? 

A verse like Colossians 1:19-20 offers the possibility that eventually all will be saved; this is known as Universalism. 
“For God was pleased to have all his fullness dwell in him, and through him to reconcile to himself all things, 
whether things on earth or things in heaven, by making peace through his blood, shed on the cross.”  

1. In 1978, British biblical scholar Richard Bauckham offered an academic survey of the history of universal 
salvation. He outlined the history thus: “The history of the doctrine of universal salvation (or apokatastasis 
– the restoration of creation to a condition of perfection) is a remarkable one. Until the nineteenth century 
almost all Christian theologians taught the reality of eternal torment in hell. Here and there, outside the 
theological mainstream, were some who believed that the wicked would be finally annihilated (in its 
commonest form, this is the doctrine of 'conditional immortality'). Even fewer were the advocates of 
universal salvation, though these few included some major theologians of the early church. Eternal 
punishment was firmly asserted in official creeds and confessions of the churches. It must have seemed as 
indispensable a part of universal Christian belief as the doctrines of the Trinity and the incarnation. Since 
1800 this situation has entirely changed, and no traditional Christian doctrine has been so widely abandoned 
as that of eternal punishment. Its advocates among theologians today must be fewer than ever before. The 
alternative interpretation of hell as annihilation seems to have prevailed even among many of the 
more conservative theologians. Among the less conservative, universal salvation, either as hope or as 
dogma, is now so widely accepted that many theologians assume it virtually without argument.” 

2. Why do some Christians argue against Universalism? 

2.1. A reading of the Bible and the weight of Church Tradition might make them accept that Universalism 
is not true, but do they come to this acceptance willingly or reluctantly? 

2.2. What is the danger in accepting a doctrine of Universal Salvation?  

2.2.1. Does it undermine our view of God? 

2.2.2. Does it undermine our commitment to discipleship? 

2.2.3. Does it undermine our witness to the good news? 

2.3. Karl Barth did not identify as a Universalist, and he rejected universalism as an object of belief, and 
specifically rejected the doctrine of Apocatastasis that taught that God must necessarily save all people in 
the end of the age, because this nullifies the threat of sin and God’s grace in election. However, Barth 
had hope that God may freely choose to deliver all people in accordance with His mercy at the 
end of the age. 

3. Why I am not a universalist. It is the love of God that makes me hopeful that all will be saved, but it also 
the reason that I believe that not all will be saved. For, in my view, genuine love must be rejectable. To me, 
the gospel invitation to come home is a genuine invitation that can be refused. Hell is proof that God’s love 
is real. Without hell, God’s love would be just another form of power. 

3.1. The Cross, I believe, witnesses to the gospel truth that no one is unloved or unforgiven. And it is 
because of this that we can say to everyone, there is nothing stopping you from experience an abundant 
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life lived in God; nothing, that is, except your willingness to receive it. Our witness to everyone is an 
optimistic invitation, why remain in the pigsty when your room is ready for you at home? 

3.2. In this I am addressing the situation of someone who explicitly chooses against God. Certainly not 
infants, the intellectually challenged, the emotionally broken, those terrorised by (bad versions of the 
church), those who lived and died outside the reach of the gospel message. For all these I claim the 
conviction that every person is offered through the (so-called) Common Grace of God the opportunity 
to hear God call them home by name. 

Heaven and Hell 

1. A reading of the Bible and the weight of Church Tradition has persuaded many Christians that Hell exists as 
a literal place of eternal torment. Even so, I would hope that this is a view they would come to reluctantly, 
for cast in the language of “Sinners in the hands of an angry God” or of the Middle Ages church Hell is an 
horrendous doctrine. (This doesn’t mean that it is not true, only that there are reasons to consider whether 
there are alternate ways of reading the text.) 

1.1. A common reason for affirming eternal torment for sinners is that (a) sin against such a holy and 
almighty God is an “eternal offence” and, therefore, truly unforgiveable and justly deserving of 
inexhaustible punishment.  

1.2. Also, without the threat of hell people cannot understand the gravity of sin and be motivated towards 
repentance. “Turn or burn” might be crude, but it can be effective. 

2. Heaven and Hell is not a place somewhere within our space/time universe. Salvation makes new without 
destroying the old, it does not abandon God’s Creation. That is, the End does not displace Creation with a 
non-material heaven and hell.  

3. Heaven and eternal life are relational affirmations pointing to the nature of salvation as being “home with 
God.” This starts in the now and continues in God’s future. But in that case, Hell acts as the negation of this 
– life lived without God, which is death. 

4. Why I am an annihilationist. 

4.1. The immortality of the soul is a Greek philosophical assertion; it is NOT a biblical doctrine. The 
biblical doctrine asserts the genuineness of personal/bodily death (i.e., humans are mortals, only God is 
eternal) and a post-death existence as dependent wholly upon the final resurrection of the body. 

4.2. Life is a gift of God and only those sharing in God’s life can continue to live. If hell is the absence of 
God (or, equivalently, the place of relational death) then no-one can live unless God intentionally 
maintains their existence in order to punish them (with no hope of repentance).  

4.3. The argument that justice requires (or is consistent with) retributive punishment rather than rehabilitative 
punishment is no longer considered persuasive. Certainly, the idea that punishment is a deterrent has not 
proven persuasive. Eternal, punitive punishment seems unworthy of a God who loves. 

4.4. Moral Philosophy would argue strongly that living a good life in a desire to obtain heaven (personal 
reward) or to avoid hell (fear) undermines the validity of a good life. 

4.5. CS Lewis, The Great Divorce, and The Last Battle 

4.5.1. The gates of hell are locked from the inside to keep God out! 

4.5.2. Residents of Hell can stay in heaven, but they must leave behind their objects of idolatry. 

4.5.3. NOW is the current time for choosing. 

4.5.4. It is responding to the (common) call of God that brings us into relationship with him, not our 
religious orthodoxy. 
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Saved by Faith (pisitis) through Grace (charis) 

1. Verses like Ephesians 2:8-10, have shaped the Protestant imagination, “For by grace you have been saved 
through faith, and this is not your own doing; it is the gift of God—not the result of works, so that no one 
may boast. For we are what he has made us, created in Christ Jesus for good works, which God prepared 
beforehand so that we may walk in them.” 

1.1. The New Living Translation translates verses 8-9 in a way that many of us have been taught to read it, 
“God saved you by his grace when you believed. And you can’t take credit for this; it is a gift from 
God. Salvation is not a reward for the good things we have done, so none of us can boast about it.” 
This translates pistis as “when you believed,” contrasting it with “good things we have done” and 
ensures that even our believing is an action of God’s grace. 

2. [K. Snodgrass] The Greek word lying behind the English word “faith” is pistis. Pistis can sometimes be used 
for belief in the facts of a matter, but- usually it points to much more. It was not particularly a religious word 
in the Hellenistic Greek world and most often had to do with relations in business and political contexts. It 
is most of all a relational word having to do with trust and pledges of trust and is not about what we do with 
our minds. It is about how one acts in a relation. Consequently, it often carries connotations of faithfulness, 
loyalty, fidelity, allegiance, reliability, trustworthiness, commitment, confidence, proof, and pledge. For 
example, in the NRSV translation of Titus 2:10, slaves are asked “to show complete and perfect fidelity 
[pistis].” Not surprisingly, then, and for good reason, some scholars and urge translating New 
Testament occurrences of pistis with “loyalty” (N.K. Gupta) or “allegiance” (M.W. Bates).  

2.1. Faith is certainly not a no-obligation acceptance of God’s free gift of salvation.  

2.2. Faith is not an intellectual agreement with the doctrines of the Christian Church (the Faith). 

2.3. Faith is not absolute certainty. Doubt, therefore, is not the opposite of faith. It is possible to doubt 
even the existence of God or the love of God, while maintaining our loyalty/allegiance to God. 

3. The Greek word charis was NOT originally a religious term, and charis certainly lacked the contemporary 
religious understanding of it as a “free gift” –unmerited and without obligation. Paul saw the Christ event as 
God’s gracious gift to both Jews and, shockingly, to Gentiles. This leads Paul to conclude that God’s grace 
disregards any “pre-existent classification of worth,” whether Jew or Greek, slave or free, male and female 
(Gal 3:28). Christians are united by faith in Christ – “the mark of their orientation to the event of Christ, 
which is the source of their ‘newness of life’” (Barclay).  

3.1. Paul’s contrast between faith and works is not a concern with someone trying to earn their way to 
heaven, but a rejection of any status other than being united by faith in Christ as marking a person as 
worthy to receive grace. The opposite of faith, for the Apostle, is privileged status not good works. 

3.2. The Apostle “expects baptism to create new life-orientation… The gift needs to realized in 
unconventional practices or it ceases to have meaning as a gift It creates new modes of obedience to 
God, which arises from the gift as ‘return’ to God… Judgment ‘according to works’ does not entail new 
and incompatible principle of soteriology; it indicates that the gift has had its intended effect in 
embedding new standards of worth in the practice of those it transforms.” (Barclay) 

4. Grace is relational – God gives Godself. we are enveloped by Godself 

4.1. In the giving of grace God gives to us himself in a relationship of love, not some impersonal power that 
we can use or abuse. That is, grace brings us into the divine life – theosis.  
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Is God angry with me and my ongoing struggles and lack of Sanctification? 

“We have transgressed and rebelled, and you have not forgiven. You have wrapped yourself with anger and 
pursued us, killing without pity; you have wrapped yourself with a cloud so that no prayer can pass through. 
You have made us filth and rubbish among the peoples” (Lamentations 3:42–45). 

1. There is a distinction between being in Union with God (an unwavering reality) and feeling that we are in 
communion with God (a common experience). 

2. Kevin De Young, Impossible Christianity: Why Following Jesus Does Not Mean You Have to Change the World, Be an 
Expert in Everything, Accept Spiritual Failure, and Feel Miserable Pretty Much All the Time. (2023) 

2.1. Consider “Jesus is Coming Again – Look busy!” 

2.2. The apostle Paul described the Christian life as a race, but to many believers it feels more like a 
punishing obstacle course. Fearing they’ll never be able to do enough or give enough or be enough, 
they see themselves as spiritual failures. But Scripture offers good news: even in ordinary life, Christians 
can be faithful, fruitful, and pleasing to God. Impossible Christianity reassures readers that they don’t 
need to feel a collective sense of guilt for sins in the past and solve every societal problem in the 
present. 

2.3. De Young points to the pleasure it is possible to experience, even now, in serving a kindly and merciful 
God. Indeed, this pleasure "is one of the main motivations of the Christian life." Finishing off a to-do 
list is not the call. Rather, the sort of person you become as you try to obey God is what brings you joy 
and makes him happy. 

2.4. Loving God will lead to us obeying God. Striving to obey God can get in the way of us loving God. 
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Exploring key Questions through a Relational review of  TULIP 

While there are many strands and nuances within Reformed (Calvinist) theology, it is generally agreed that a 
useful teaching tool for explaining its basic structure is TULIP. 

The basic debate is over whether salvation is monergistic (God is the sole actor in achieving salvation) or 
synergistic (God invites the cooperation of “the other” in achieving salvation). The problem, for me, with the 
latter term is that it is heard as two equal parties. A better framework is “in the beginning God…” – God acts 
and humans are invited to react it is because God first loves us that we can love at all. 

What is God like 

 

Th Sovereign God (holiness and power) 
who exercises all things according to his 
will, either active or permissive. 

God is love and invites us, humbly and 
with the risk of rejection, into a 
relationship with him. 

Total Depravity All humans are dead (without a pulse) and 
therefore unable to respond to God’s love 
or his call because of our inherited 
sinfulness. God must first make us alive 
(regeneration) before we can repent and 
believe. 

Original Sin: We sin because we are 
sinners As children of Adam, we are 
sinners from conception. 

Common Grace allows not for absolute 
“free will” but for a response of desiring. 

All are sinners (estranged from God), but 
being a sinner does not mean that we are 
no longer in the image of God (capable of 
relating to God). 

Unconditional 
Election 

 

God chooses which individuals will be 
saved (and the rest left to their own 
desires), without reference to 
foreknowledge of the person’s actions or 
choices 

Jesus is the Elect One, salvation in only in 
Jesus. Election is about the means of 
salvation, not the who. (NOT that God 
elects those he forsees as having faith to 
salvation.) 

Limited 
Atonement 

 

Only the sins of the elect or the 
foreknown are forgiven in the cross.  

All sin is forgiven, the only thing that 
stands between us and God is a refusal to 
accept that forgiveness. 

Irresistible Grace 

 

God regenerates us without our 
cooperation. God’s grace is a sovereign act 
and cannot be resisted or accepted. 

Enabling Grace. As God reaches out to us 
he enables/enlivens us to response. He 
breathes warmth into our cold hearts. 
However, we can harden our hearts against 
the Spirit’s call. 

Perseverance of 
the Saints 

 

All who God has unconditionally elected 
and irresistibly graced will persevere to the 
end. If they do not, then it must mean they 
were never among the elect. 

Kept in relationship by God’s love not by 
our faithful communion. But it remains 
possible for a believer to reject God’s 
salvation. 
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The Order of  Salvation (Ordo Salutis) 

Compare ordo salutis and via salutis. The former emphasising points/stages the latter emphasising the process. 

1) This discussion should be tied up with the role of the Holy Spirit in salvation for the “order of salvation” is 
the various movements/process of the Spirit. 

2) The Reformed view of the ordo salutis (the various sequential stages of the salvation journey). “Some of these 
experiences are synchronous, and the stages in such cases must be regarded as of logical rather than 
chronological sequence” (Collins, EDT, 870). 

• [common grace, general call],  
• effectual calling [illumination, conviction, enablement] 
• regeneration,  
• [repentance and] faith 
• Justification 
•  Sanctification 
• [perseverance and] glorification. 

3) The Wesleyan view of the ordo salutis.  

• prevenient grace (the grace that “goes before”) 
• convicting of the Holy Spirit (leading to repentance) 
• justification  
• regenerating and assuring (initial)  
• ongoing convicting leading to entire sanctification 
• glorification. 

4) Grenz insightfully suggests that the order of salvation should be view not chronologically but teleologically. 
Glorification is “the primary goal of God’s saving activity” and all the “stages” must be seen in light 
of the end.. Only when we reach the end, does the beginning and the process towards the end, gain 
significance. In this manner, our salvation, which is effected by the work of the Spirit, is surrounded by the 
eternity of the triune God, who we will praise throughout all eternity as participants of the great community 
of the redeemed” (Grenz, 599). 

a)  “If we follow the consensus…and no longer try to relate these terms in a consecutive scheme (‘called’ 
before ‘justified’ before ‘born anew’ before ‘sanctified,’ etc.), we may recognize that they are in fact 
synonyms – varied ways of pointing to the same reality, windows upon one new life, one journey all 
must take, one new friendship with the risen Christ” (McClendon, p.121). 

5) The experience of salvation understood relationally. 

Seeking/Wooing Initiated by God (call, convicting, illuminating) 

Responding God is in relationship with persons not structures (faith, repentance).  

Transforming Does not leave us in the situation we were previously (justification, sanctification) 

Communal In relationally joining with God, we join with one another 

Restorative Will make new what was lost in the Fall (glorification, cosmic salvation) 

a) When does love begin in a relationship? 

b) We need to emphasise the object transformative elements in the relational progress (e.g., from death to 
life, union with God) and not just the gradual progress. 
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A Prayer of  Repentance1 

Holy Lord, 

We were born into an alien nation, part of a world that was at war with you; and yet you love us. 

As we grew in stature we continued to repeat the sin of our foreparents, continually attempting to strike you 

down and to recentre the world upon ourselves. Yet you love us. 

We claimed to be free, self-made people who are masters of our own destiny, yet all the time we are deluding 

ourselves, for we are entrapped by Sin. Yet you love us. 

We are victims of our choices. No part of our lives remained unsoiled by our rebellious attempts to dethrone 

you. Yet you love us. 

We stand rightly condemned by our attitudes and choices. And yet rather than destroy us, you love us.  

Your love reaches to us and shines its holy light upon the mess of our lives, and we stand exposed. 

We are without excuse. Adam didn’t make us rebels. Neither did Satan. 

In this regard, we are self-made men and women. 

We have rebelled against you, seeking to make gods of ourselves. 

 

We repent, not in order to gain a tactical advantage over you or to manipulate you into forgiving us. 

We repent because you love us, and we want to love you. 

We repent because we are guilty. We repent because we desperately need forgiveness. 

We repent in order to dethrone ourselves so that you might be Lord of our lives. 

 

Thank you that while we were making ourselves into your enemy, you still loved us. 

Thank you that the faithfulness of Jesus – even unto death – has made forgiveness possible for us all. 

Thank you that your grace has overcome our sinfulness and seht us free to serve you. 

 

Amen. 

 

1 TH401 (12) Breadth and Depth of Sin 
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