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The Exodus of  Evil and Suffering 

1. In a world in which God is responsible for all that happens (known as “meticulous providence”), the 
existence of suffering and evil is a significant theological issue that challenges the goodness of God. 

2. Theodicy is a term coined from two Greek words suggesting “justification of God” by Gottfried Wihlelm 
Leibniz (1646-1716), a Lutheran philosopher. But it was not a new question. Boethius (Latin, 480-524) has 
given this problem its classical form in his work, Si Deus justus – unde malum? (If God is righteous, why evil?).  

3. This problem is expressed as three asserted “truths.” 

3.1. God is All Powerful. 

3.2. God is loving and perfectly good. 

3.3. There is evil and suffering in the world. 

4. Mark De Vries observes, “Any two of these statements can be easily reconciled with each other. The task of 
theodicy is to reconcile all three, which is considerably more difficult.” 

4.1. IF God is all powerful, loving and perfectly good, THEN there would be no evil and suffering in the 
world. [ Assertion three is denied.] 

4.2. IF God is all powerful, and there is evil and suffering in the world, THEN God is NOT loving and 
good. [Assertion two is denied.] 

4.3. IF God is loving and good, and there is evil and suffering in the world, THEN God is not All 
Powerful. [Assertion one is denied.] 

4.4. Erickson rightly notes that, for the most part, theodicies attempt to modify one or more of these three 
elements in order to reduce the tension between them. 

5. In a modified approach to this problem, I assert two truths. This reframes the question away from 
assumptions that being God is primarily about having sufficient power to enforce your will over all other 
wills. 

5.1. God is Love (open, Trinitarian love that is never coercive) 

5.2. Evil (including sinning, Chaos) is real (but it is not forever) 

6. But does God need to be justified? The Bible does not seem to think so. It takes a very different approach to 
evil and suffering. The Bible does not address the GENESIS of suffering and evil, rather it tells the story of 
the EXODUS of suffering and evil. 

God is Sovereign, Evil is NOT forever! 

1. In the Bible, Evil is seen not as a problem to be solved but as battle to be won! 

1.1. It has recently been observed (by Greg Boyd and Clarke Pinnock) that the Bible has a “warfare 
worldview” that is concerned with the defeat of evil – this is particularly evident in the Cross-event 
and in book of Revelation. That is, evil is seen not as a problem to be solved but as battle to be won! 
This “warfare worldview” rejects God’s singular control of all events and suggests that the presence of 
evil (in all its forms) in our world is a result of God’s good choice to create a world from genuine love. 

1.2. Boyd argues that the Bible does not raise the problem of evil as an intellectual problem because it 
doesn’t have an intellectual problem with evil. The Bible accepts the reality of Evil (and sin and chaos) 
without explaining its origin. The Bible’s describes a war going on with evil that we have to fight, 
not a problem that we have to solve.  
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1.2.1. St. Augustine, on the other hand, who argues that God exercises his singular will to determine all 
things good or ill, must explain why evil is actually what God wants! If all things are an expression 
of God’s perfect will then we must ask, why does God will evil? Surely, “because it pleases him” is 
an insufficient answer. For Augustine, then, evil is a problem to be solved not a battle to be 
fought!  

1.2.2. Remember, Calvin suggests that to strive against the “evil” that confronts us is to contend with 
God, for God wills nothing that is not just and befitting. This does not encourage us to engage in 
overcoming evil. 

2. The Book of Job (see The Dictionary of the Old Testament: Wisdom, Poetry, and Writings (IVP, 2008). “Though 
many have assumed that the purpose of the book is to explain human suffering, a better reading recognises 
that its goal is to guide the reader concerning how to think about God in the face of suffering.” This book in 
the Wisdom tradition of Israel, rejects the notion that God governs the world through justice (good is 
rewarded, evil is punished) Instead, it concludes the God governs the world wisely and that he can be 
trusted to do good. In such a world, even when Job experiences blessings, we can be sure that Job’s 
righteousness is not based upon self-interest but is a response of faith in God. 

2.1. All three friends (Eliphaz, Bildad, Zophar), Elihu, and Job himself, assume some version of the justice 
principle (that is, God always rewards good and punishes bad behaviour, which is a form of karma) and 
because of that they are all found to have inadequately understood God’s work in the world. 

2.1.1. The three friends assume a simplistic version of the justice principle – God always ensures that 
good is rewarded and evil is punished. This leads to the false conclusion, that bad things only 
happen to people who deserve it. For to accept that bad things happen to good people would 
mean that God has failed in his responsibility to govern the world with justice. Better, the three 
friends conclude, to insist on Job’s sinfulness than to risk God’s reputation. Job, who knows that 
he has acted righteously, demands accuses God of being unjust. 

2.1.2. Elihu develops a more nuanced version of the justice principle. He expands the justice principle so 
that it not only includes negative consequences for bad behaviour, but also allows that suffering may 
be disciplinary and thereby preventative as it functions to restrain someone from following an 
unacceptable course of action. With this redefinition, he only has to point to Job’s self-righteousness, 
which is so excessive that God’s justice demands action to change Job’s behaviour.  

2.2. At the beginning of this story, God assets that his people do not seek righteousness because it is 
guaranteed pathway to reward. If Job had chosen to “curse God and die” then God’s assertion would 
have proved false, and it would have to be concluded that there really was no such thing as disinterested 
righteousness. It is not Job who is on trial but God’s way of governing the world.  Job demonstrated 
that his righteousness was not simply a pursuit of blessing and prosperity. Consequently, the adversary’s 
charge against God’s practice of blessing righteous people in order to win their allegiance was shown to 
be false.  

2.3. Because Job refuses to curse God, even when he is experiencing unimaginable suffering, we learn that 
God is correct. Disinterested righteousness is possible. God’s operation of the cosmos is based on 
wisdom rather than on the premise of the justice principle. God’s policies thus are vindicated, and 
he showed his renewed commitment to them by again heaping blessing on Job. 
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2.4. The justice principle is not the foundation of how God works in the world. It does not represent a 
guarantee or a mechanical cause/effect process. It is God’s delight to prosper those who are faithful to 
him, and it is God’s commitment to punish wickedness. That is the nature of God, and it is evident in 
God’s providential governance of his world. But this cannot be reduced to a formula. God has created 
the natural world and maintains it day by day. But that does not mean that the natural world is endowed 
with the attributes of God. Rain can be used by God to enforce justice, but the rain is not just. In this 
way the book refutes the idea of a moral order in the natural world. God administers the world in 
wisdom, and from his sovereign wisdom justice results. We may be lacking sufficient information 
to be able to affirm that God’s justice is being carried out day by day. We do have enough, however, to 
affirm that he is wise. If we believe that God is wise, then there is good reason to believe that God is 
just. In Yahweh’s speech, which is the climax to the Book of Job, it is not his justice that is defended, it 
is his wisdom. 

2.5. A focus on justice demands an explanation of the cause of suffering and looks to past behaviour seeking 
an explanation, whereas a focus on wisdom needs only to understand that God in his wisdom has a 
purpose and looks to the future. In John 9 when the disciples raise the question about the man born 
blind, Jesus likewise turns their attention from cause to purpose: “Neither this man nor his parents 
sinned . . . but this happened so that the work of God might be displayed in his life.” Job’s friends had 
considered suffering to be punitive; Elihu had considered it disciplinary; Jesus, following the lead of the 
book of Job, considers it beyond explanation yet capable of being turned to spiritual profit if it 
leads to knowledge of God and fellowship with him. This is not a theological or intellectual 
solution--it is a spiritual insight (Rowley). 

2.6. In the end, the book is less interested in why there is innocent suffering than in what is the proper way 
to think about God when we live in such a world. What satisfied Job in the end was not that he now 
understood suffering better but rather that he knew God better. As H. H. Rowley puts it, “In his 
prosperity he thought that he had known God. Now he realizes that compared with his former 
knowledge his present knowledge is as the joy of seeing compared with a mere rumour. All his past 
experience of God was as nothing compared with the experience he had now found. He therefore no 
longer cries out to be delivered from his suffering. He rests in God even in his pain.” 

3. The Cross – When you can’t see God’s hand, trust his heart. 

3.1. There is no cosmic rule that God cannot forgive without blood sacrifice. 

3.2. Yet, it is the nature of forgiveness that it must absorb the pain of the evil that it is forgiving. (Consider 
again the parable of the Loving Father and his Lost Son, Luke 15.) 

3.3. The cross is an act of love that is our forgiveness, not an act of angry justice in which a sacrificed son 
pays the penalty for the sins of the world. The forgiveness of the cross is God’s act by which he 
reconciles all things to himself, “through Jesus, God reconciled everything to himself. He made peace 
with everything in heaven and on earth by means of Christ’s blood on the cross” (Colossians 1:20). 

4. Revelation – The Exodus of Evil is assured for this is God’s world. 

4.1. The goal of Revelation is not so much to predict what will happen but to motivate Christians to take 
part, as followers of the crucified, in God's defeat of evil and to engender hope in the good that comes 
from God to a world whose present form is twisted. Correspondingly, when readers of Revelation 
speak about the last things, they can do so not because they know what will happen but because, 
informed by the story of Christ and the eschatological visions of its New Testament interpreters, they 
are called to dream and act in hope” (Volf and McAnnally-Linz). 
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4.2. “If God’s home can be undone by free human agency, God’s home cannot be restored and maintained 
without it. To establish God’s home at the end of history, two things need to happen. First, God 
conquers death, drives out the ruler of the fallen world, and makes all things new. Human beings are 
recipients of that saving and consummating work… Second, human beings are also, and necessarily, agents 
in the transition from this world to the world to come. They must affirm an appropriate God’s 
judgement, reconcile with one another, and actively and joyfully live in home-constituting relations” 
(Volf and McAnnally-Linz). 

5. When confronted with evil and suffering, the Christian looks for where God is at work in the situation and 
joins with God in battling the evil. We do so with hope, knowing that there is no evil that is so evil that God 
will not enter into it and there is no evil that is so evil that God cannot redeem it. We know this because we 
have been saved by the Cross and we have seen God’s triumph at the End of Time. 

5.1. As the people of God, “we weep with those who weep, and rejoice with those who rejoice” (Romans 
12:15). 

5.2. As the people of God, we are the Samaritan who acts in mercy towards his “neighbour” – any person 
in need (Luke 10:30-37). 

5.3. As the people of God, we side with the poor, the hungry, and the grieving and stand against the rich, 
the prosperous, the well-regarded (Luke 6:20-26). 

5.4. As the people of God, we do what is right and we love mercy (Micah 6:8). 

5.5. Following Jesus is never about abstaining from this world and letting it “go to Hell.” We are God’s 
agents of shalom. 

Some Notes on Evil 

1. Evil is not the Ying to God’s Yang. 

1.1. Evil should not be personified. Evil is not a malevolent will that consciously stalks its victims in the 
same way that the good God seeks to bestow blessings upon his creation. 

1.2. The Devil is not “capital E” Evil. Rather the Devil is a fallen angel who does evil and who tempts 
others to evil. 

2. Evil is generally divided into two distinct categories: moral evil and natural evil.  

2.1. Moral evil typically refers to the suffering that is brought about by human malevolence, involving 
human action or inaction. With respect to this, “Most theodicies adopt a particular axiom with regard 
to moral agency and moral blameworthiness; viz., that a person is not morally responsible for that 
which he cannot do or which he does under constraint or compulsion” (Feinberg, EDT 1083). 

2.2. Natural evil does not involve human willing or action. Natural evil includes the suffering that arises for 
human beings and other animals from such phenomena as famine, flood, earthquake and disease. It is 
not the natural events themselves that are evil; rather it is the consequent suffering that may be deemed 
“evil.” Is “nature” evil? Is the death of a black widow’s “consort” murder? A “romantic” and a 
“personification” of creation has led to talk of “the savage kingdom” when perhaps a more accurate 
expression is to identify it as “the circle of life”. Certainly, earthquakes, volcanoes, and tsunamis are not, 
as events, evil although they may result in human suffering. 



240305 TS04.04 Overcoming Evil and Suffering  Page 5 of 13  

Prepared by Stephen Spence (5/03/2024 6:15 PM) 

3. Not all suffering is evil. The ability to feel pain (hence, suffering) is not an evil. Without pain we would lack 
sufficient knowledge upon which to base decisions. Some suffering has value – growth and discipline – the 
experience of this is not “evil.” For example, 

3.1. … endurance produces character, and character produces hope, and hope does not disappoint us, 
because God’s love has been poured into our hearts through the Holy Spirit that has been given to us 
(Romans 5:3-5) 

3.2. And you have forgotten the exhortation that addresses you as children-- …we also boast in our 
sufferings, knowing that suffering produces endurance, and “My child, do not regard lightly the 
discipline of the Lord, or lose heart when you are punished by him; 6 for the Lord disciplines those 
whom he loves, and chastises every child whom he accepts.” 7 Endure trials for the sake of discipline. 
God is treating you as children; for what child is there whom a parent does not discipline? 8 If you do 
not have that discipline in which all children share, then you are illegitimate and not his children. 9 
Moreover, we had human parents to discipline us, and we respected them. Should we not be even more 
willing to be subject to the Father of spirits and live? 10 For they disciplined us for a short time as 
seemed best to them, but he disciplines us for our good, in order that we may share his holiness. 11 
Now, discipline always seems painful rather than pleasant at the time, but later it yields the peaceful 
fruit of righteousness to those who have been trained by it. (Hebrews 12:5-11) 

4. But despite the various qualifications which can made to the nature of evil I think we need to acknowledge 
the reality of surd evil, that is, “an evil that is not expressible in terms of good no matter what operations 
are performed on it” (Erickson). 

4.1. This is so even if good can be shown to have come from it; the evil remains fully an evil. 

4.2. Clearly God has used and continues to use surd evil for our good. It is the “slain lamb” who conquers, 
and it is the faithful martyrs who overcome. But this involves the defeat of evil, not its undoing. 

What the Bible Teaches Us about Living with Suffering and Evil 

1. Loving God means loving (in concrete acts of compassion and kindness) one another, our neighbours, and 
even our enemies. The Parable of the Samaritan describes the characteristic actions of a person who truly 
knows God. 

2. The way of God is the way of the Cross. God goes through suffering and evil in order to reconcile the world 
to himself. We are to follow God in his way. (In no universe are the Crusades, Inquisition, or Witch Trials 
ever the way of God.) 

3. We confront evil with this love of God, knowing that God will triumph in the end and make his home 
among us. This will be a time of healing and embrace. A time without tears and death. 

4. In our suffering we choose to find the presence of God and to move towards him for healing and new life. 

5. In the suffering of others, we embody the presence of God and offer healing, perseverance, and comfort. 
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The Prior Problem of  Goodness and Love 

God saw everything that he had made, and indeed, it was very good (Genesis 1:31). 

1. Modern science can detect no golden age that pre-dates evil and suffering. The fall and original sin may be 
extremely useful in describing the way things are today but as a basis for a theodicy they are incomplete, 
“However much natural evil has been compounded by human sin, one cannot make any simple cause-effect 
correlation” (Fergusson, 80). 

1.1. It may be that the text does not “require” that the period prior to the Fall be a golden-age without 
death or suffering. The declaration “very good” may mean it is all that God wanted it to be, including 
“free.” For the freedom granted to creation allows for true relationships. And God’s redemptive work 
works good out of all things. 

1.2. “In its teaching about the Devil and demonic powers the Bible clearly implies a fall before the Fall of 
man, and there is no need to believe that the idyllic vision of the leopard lying down with the kid 
reflects the situation immediately prior to man’s Fall. Nor is it necessary to believe that thorns and 
thistles indicate rather that fallen man has found difficult in managing his environment since he 
forfeited God’s blessings” (Wenham, 198). 

2. The very good creation that God recognises is one that is all that it should be. “The biblical teaching 
portrays an orderly, dependable universe. ‘The Lord God laid the foundations of the earth that it not be 
moved forever,’ declares Psalm 104” (Gingerich). 

God is the one who gives order to the vast cosmic whole in which everything from the least particle 
to the largest star has its proper place and function … God’s creation is a wonderful cosmic order, 
which is without blemish and is harmonious in all its parts. The verdict of the divine Artist, upon 
perceiving the whole was ‘very good’ (1:31). This, however, was not an ethical judgment but an 
aesthetic one, in the sense that everything belongs where it should be and functions according to 
the divine design. Maybe this is something like the judgment we make of our new car: ‘beautiful,’ 
in the sense that it functions perfectly according to the purpose for which it was intended 
(Anderson, Creation versus Chaos, 188). 

3. Natural science strongly suggests that “suffering” (in this context, pain and unfulfilled potential) has always 
been a part of creation and is not subsequent to a “golden age” (pre-Fall).  

3.1. According to John W. Wenham, The Goodness of God,  “The fact of suffering in the animal world has 
seemed to some thinkers the greatest of all objections to Christian belief.” Wenham suggests there are 
two basic theistic approaches to this problem. 

3.2. “The creationist view is that the world owes its origin to one or more direct acts of flawless creation 
and that all subsequent disharmony has been due to the misplacement of components which are in 
themselves good. On the creationist view, earthquakes (which are part of the mountain-building 
process) are good things. Harm comes when man, out of touch with his Maker, is in the wrong place at 
the wrong time. Man in touch with his Maker, being in the right place at the right time, enjoys divine 
protection, so that Jesus could safely sleep in the storm.”  

3.3. “The theistic evolutionary view is that the whole is the product of the interplay of natural forces, 
together with a divine activity which guides the evolutionary process in its upward course. The divine 
activity does not eliminate the unpleasant features of the evolutionary process, though it can be 
expected to result in perfection eventually.” 
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4. Loving your neighbour and even loving your enemies is not an intellectual problem for Christians, but it is 
difficult to explain in a “survival of the fittest” worldview. Richard Dawkins, one of the “New Atheists,” 
explains this in terms of The Selfish Gene (1975). 

4.1. Selfless gene is a term that refers to genes that promote altruistic behaviour, which is behaviour that 
benefits others at the expense of oneself. According to the theory of gene selfishness, selfless genes can 
spread in the gene pool if the benefit of the altruistic act is high enough and the genetic relationship 
between the altruist and the beneficiary is close enough. Selfless genes are not consciously selfless, but 
they are successful in surviving and reproducing. 

5. In a world without extrinsic meaning, it can be hard (in my opinion) to argue that what “is” – whatever that 
“is” is – is evil or that pain is actually a form of moral suffering.  
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What NOT to Say to Someone Who is Suffering 

Virgina Williams writes for Huffington Personal (27 Feb 2024), “My second child, Ben, was stillborn at full term 
on New Year’s Eve 2003. It was an out-of-the-blue, devastating shock that started my indoctrination into living 
with grief – and other people’s opinions of how I should live my life with grief… I know, in another person’s 
shoes, I may very well have parroted back the same awkward platitudes, which are meant to ease the speaker’s 
mind more than the recipient’s. Grief is hard — we don’t talk about it much as a society — and Ben’s death 
opened my eyes to just how grief-averse most of us are… I’ve thought a lot about grief over the last 21 years. 
Here are the comments that I wish no one had ever said to me, and my responses to each. There is no comfort 
in hearing any of the comments below, no matter how well intentioned the speaker may have been. Whenever I 
did, I would listen, nod, say thank you, and wonder how the hell I could keep going. I longed for the chance to 
have honest conversations about what I was feeling. 

1. “Be grateful for your living child and focus on what you do have.” 

Please, let me grieve. I have always been grateful for what I have, but that doesn’t make what I’ve lost any 
easier to bear. It’s possible to be both grateful and grieving. 

2. “God must have needed another angel.” 

Then, I’m sorry, but God is a jerk. I needed my son. My family needed my son. If there is a God, he or she 
is cruel. 

3. “Everything happens for a reason.” / God knew that they were going to … / 

I believed this, once upon a time, before Ben died. This took me months to accept. Simon and I asked 
ourselves, over and over, why us? What did we do wrong? Did we need to learn a lesson? Eventually, we 
found some peace when we realized that sometimes shit just happens. There was no more reason for our 
son’s death than there was for any of the good things in our lives to have happened. Life is random and 
awkward and painful, and many of the things that happen to us are out of our control. 

4. “You can always have another baby.” 

You don’t know that. No one can say or know what struggles anyone else has gone through to have a child. 
Please don’t say this. 

5. “Move on from your anger,” or “it’s time to play it down.” 

How exactly do I move on from anger or play down the fact that my child is dead? The anger dissipates 
with time (a lot of time), but don’t tell someone to move on from their anger because you’re uncomfortable. 
That’s the crux of the issue here: The speakers are uncomfortable with anger and grief, and therefore 
uncomfortable with me being open about what I’m feeling. 

6. “It’s too horrific for me to think about.” 

This one left me speechless. Horrific? Yes. But not for you. 

7. “He wouldn’t want you to be sad.” 

Maybe not, but again, that’s an easy answer, akin to “cheer up!” My son is dead. We lost a future of 
possibilities and a life we pictured. I will always be sad that he’s gone. And while that sorrow has changed 
and eased over the years, it is always there. How could it not be? 

8. “It’s time to stop talking about him.” 

I don’t talk about him every day, or even every month, but like my living children, Ben is always in my 
heart. Sometimes I just want to say his name in a safe place, to say how much I miss him, how old he would 
be, just to remember him. He might be dead, but he existed. And he is still part of my life, no matter how 
uncomfortable that makes you. 

9. “You’re so strong — I couldn’t survive this.” 

No, I’m really not strong. I wasn’t given a choice, and I am falling apart. No one feels strong in a situation 
like this — we’re just doing the best we can. If you were in my shoes, you wouldn’t feel strong either. 

10. “Use it as a learning and growing experience.” 

It’s neither — please just let me grieve what I have lost. It hasn’t made me better, but it has irrevocably 
changed me. Give me time to feel the grief, mourn what I have lost, and figure out how to move forward. 

https://www.huffpost.com/entry/baby-died-stillborn-grief-support_n_65c7dfe2e4b069b665dfb6de
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Various Christian Theodicies 

The “Free Will” Theodicy 

1) The free will defence points out that God is not the cause of evil in the world; the abuse of human free will 
is. Because free will is essential to our humanness, God must give us free will. But such freedom holds the 
potential for misuse. Evil and suffering are the result of human activity, they do not reflect God’s action and 
are contrary to the Divine purpose.  

2) Don Carson questions the validity of the assumption that humans must by nature be able to act contrary to 
God’s will for them. Carson suggests that “free will” will not be a part of our “heaven” experience, so 
cannot be a necessary component in being human and/or having a relationship of love with God. 

The “Soul Building” Theodicy (Irenaeus, a second century Greek bishop) 

1) Irenaeus argues that without the presence of evil in our lives we would be unable to develop “character” or 
mature souls.  God is not to be blamed for this evil for it is necessary and purposeful.  

2) There is some truth in the explanation, we can grow through perseverance in trials. However, it does not 
explain the many people who are destroyed by their sufferung. As Dostoevsky’s Ivan in The Brothers 
Karamazov says, “no higher harmony could justify or make meaningful the suffering of just one poor child.” 

The “Best Possible World” Theodicy (Leibniz, a seventeenth century Lutheran philosopher) 

1) Leibniz argued that the best possible world must allow for the greatest number and variety of beings. This 
means that a world of moral and physical evil is better than a world that only has moral and physical good. 
God is obligated to create the best world and he has done that. Hence, God is both omnipotent and 
omnibenevolent. Suffering is necessary for the greater good, e.g., without earthquakes there would be no 
mountains, without volcanic eruptions no planetary atmospheres. Our world facilitates “soul making” and 
human spiritual and ethical growth. “He was the first to use the term ‘theodicy’…explaining that the 
existence of evil is a necessary condition of the existence of the greatest moral good” (EDT). 

2) Again, while it may be that this present world is the best possible world that we can imagine, does not the 
Bible point to a new heaven and a new earth that will be better than this one? 

Retributive in the Present and Recompense in the Future 

1) This view sees suffering as God’s punishment upon the individual/society. There is very strong OT imagery 
that supports this model, and it is not absent from the NT. The Deuteronomic writings contain a clear sense 
of evil explained in terms of disobedience to the covenant and blessing as a result of obedience to the 
covenant. Because human life extends beyond death, we can look towards God for the ultimate justification 
and recompense of the righteous and the ultimate punishment of the wicked. 

2) However, Job offers a correction to this view as an explanation of all suffering. And, the “suffering Servant” 
motif introduces the idea of the suffering of the righteous. 

Eschatological Redemption 

1) “Creation can only be understood from the perspective of redemption. There is too much wastage, pain and 
ultimately death to make this view possible apart from a particular conviction about the meaning of Christ’s 
death and resurrection…[T]he understanding of the ways of God in creation already looks toward the end of 
all things” (Fergusson). 

2) In light of the infinite future good that awaits the righteous all present pain and wickedness is rendered 
worthwhile. However, this is only persuasive if all who suffer unjustly will experience this infinite good (i.e., 
universalism). 
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The Chaotic View of Existence 

1) This is a variation of the “free will theodicy” and “best possible world theodicy” except that it applies 
freedom to creation and not just to moral agents. This has been encouraged by the post-Newtonian view of 
natural processes in which the “law” of physics are recognised as descriptions not of a stationary, predictable 
and consistent world but, rather, a chaotic world. 

2) God is viewed as creating a truly free and “other” creation that he sustains and that he remains sovereign 
over without needing to “will” everything. Evil is truly evil in that it is against the will of God. But God is 
truly God because he will triumph over all evil and “make something beautiful out of all the chaos and evil”. 

3) This does not mean that God never causes suffering, for as we have seen, not all suffering is evil. It does 
mean that evil happens, and in his majesty, God is able to work it for our good. 

4) This view is not acceptable to all (or many?), for there is a conviction that God must control all things. For 
example, according to Wenham, “The image of the personal God as perfect in power and righteousness and 
wisdom and love must be brought back into sharp focus.” 

“It is in fact cold comfort to say to a heart-broken person whose only child has been killed or whose 
husband has been fearfully injured: “This is not God’s doing or God’s will; we live in a disordered 
world in which evil has been let loose; we must expect these things where sin reigns; but keep 
trusting God.” Yet what meaningful trust is left if we cannot entrust a child or a husband to him? 
How infinitely more comforting, more biblical and more glorifying of God it is to cry with Amos 
in defiant faith: “If disaster falls . . . has not the Lord been at work?” (Amos 3:6, NEB). Though 
moral evil is contrary to God’s will, he permits both it and its consequences. Indeed, he not only 
permits its consequences, he sends them - for wholly good and loving reasons, even when those 
reasons are hidden from us. “ 

The Suffering God 

Some theologians, such as J. Moltmann (post-Holocaust, German theologian) argue that the only possible 
theodicy is one that recognises God as the suffering God. The cross is God’s answer to human suffering. 
God suffers along with humanity. This position may not explain why God allows suffering, but it does provide 
some sort of comfort in the present—God is suffering with us—and hope for the future—our suffering is 
contributing to the overcoming of evil. 

An Openness Theodicy 

1) God wanted genuinely loving relationships. 

2) This involved the real risk of rejection. 

3) Conflict, disruption, warfare becomes possible, and, in fact, actual. 

4) Natural evils are a consequence of the disruption caused by the ensuring warfare. 

5) A fair response to the present situation is “faithful lament” that questions God’s actions – why are you not 
doing more? – rather than his character – why do you will evil? 

“Openness is not about a rational solution but a historical victory and an exodus of evil. We seek an exodus of 
evil, not an explanation of its genesis, though we have a theory. This victory was anticipated in the resurrection 
of Christ and so we have hope for it to come” (Pinnock). 
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Conclusion: Constructing a Theodicy 

“Theodicy making reminds the theologian that he must think holistically and synthetically as well as analytically; 
and he must seek to avoid creating a theological position that contains contradictions” (Feinberg). 

1. We need to recognise the reality and nature of evil, particularly the moral component involved in “evil.” 
Specific evil is often the result of specific sins. 

2. We need to ensure that the loving and good character of God is not compromised. 

2.1. God cannot be the direct author of evil (1 John 1:5). 

2.2. We need to carefully evaluate what constitutes good and evil for God can be responsible for our 
suffering which have a testing and a disciplining function (Heb 12:3-13, James 1:2-4, 12).  

3. We need to ensure that the authority and power of God is not compromised. God is more than an eternal 
and all–dominating will. Our Creator God is both a Suffering God (open to his creation) and a Redeeming 
God (purposeful with his creation). 

4. We need to consider carefully how evil came to be found within a “very good” creation, while recognising 
that all suffering and imperfection did not arise after some “idyllic golden age.” 

5. God does not have to be the author of evil, in order for God to use evil to achieve God’s purposes of 
redemption (Acts 2:23, Romans 8:28, Corinthians 12:7-10). 

6. Evil in creation is not the sole word or the last word. The future that God is taking us into is the last word. 
Nd that last word must be allowed to cast its light over all previous darkness. God the Creative Improviser 
in Light of the Eschaton 

7. “In dialogue with contemporary science, theology understands that he Creator God is neither a maker of 
clocks nor an instigator of anarchy, but the one ceaselessly at work bringing overall direction and order to 
the free play of the undetermined realms of matter and spirit, ‘an Improviser of unsurpassed ingenuity’ 
(Mooney)” (Johnson, “Does God Play Dice,” 18). 

8. The cross should be central to any and all Christian responses to the problem of suffering and evil. And it is 
crucial to all pastoral responses to evil. God too is a victim of evil. But he is not overcome by it. In his 
willingness to absorb it into his person, God not only overcomes it but he overcomes it for all our good. 

9. We know that all things work together for good for those who love God, who are called according to his 
purpose. (Romans 8:28) In the words of the song, “When you can’t see his hand, trust his heart.” In the end, 
however we resolve the problems of suffering and evil, we know one thing for a surety – God, who has 
given his all of us, can be trusted with our all. 
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A Prayer to a Just and Merciful God 

Loving God, Sovereign Creator, Redeemer of All Things, we entrust ourselves and all those we love into your 
compassionate kindness. 

But there are times when the darkness rises up to swallow us and we fear that you have abandon us to your 
enemies. 

We look for simple answers to why bad things happen to good people and we find ourselves caught between 
condemning the victim for sins past or future, known or unknow, or condemning you for faithlessness. Forgive 
us, we pray, for our quickness to judge others with a harshness that lacks your love for them and for justice. 
Forgive us, we pray, when we demand you justify yourself to us for failing to reward us for any small act of 
righteousness. 

But, with Job, we have grown through our wrestling with you and have come to stand in awe of a God who 
governs his world in wisdom. Your Creation is more complex than doctrines of karma and determinism can 
describe. Because you are Triune Love, you created us in your image to receive and respond to love (or to hide 
from and to misuse love). We accept our responsibility as faithless lovers for creating pathways for sin and evil 
and chaos that fracture and decay your “very good” world. 

As Easter approaches, we stand with your Church in awe of a God who redeems his world through the weakness 
and folly of the Cross. You did not stand apart from the suffering and evil that overtakes us, but as our High 
Priest you entered our weaknesses and our suffering and our trials. You entered our lives as the Incarnate 
Emanuel who stands Faithful and True. You are the Slain Lamb who conquers evil and redeems his Creation in 
Love. You will make your home with us in the New Jerusalem and there will be healing for the nations. There 
will be no more death or sorrow or crying or pain. Evil is not forever. 

Give us clear eyes that will discern your presence in each of our trials. 

Give us trusting hearts that will walk with you as you heal and restore us and conform us to the image of Christ 
Jesus.  

Give us grateful hands that will join with you in the care and nurture of the broken, the injured, and the grieving. 

May we, by our godly acts of love and justice, be light to a world that needs to see God’s merciful and just 
presence at work in their trials.  

May we, by our acts of compassion for neighbours and for enemies, give hope to a world that has lost hope in 
the promises of the coming Lord to heal the nations. 

Amen. 
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When Encountering Suffering and Evil Choose God 

Experience is not what happens to you; it's what you do with what happens to you. (Aldous Huxley) 

Dear brothers and sisters, when troubles of any kind come your way, consider it an opportunity for great joy. For you know 
that when your faith is tested, your endurance has a chance to grow. So let it grow, for when your endurance is fully developed, 
you will be perfect and complete, needing nothing. If you need wisdom, ask our generous God, and he will give it to you. He 
will not rebuke you for asking… God blesses those who patiently endure testing and temptation. Afterward they will receive 
the crown of life that God has promised to those who love him. And remember when you are being tempted, do not say, “God 
is tempting me.” God is never tempted to do wrong, and he never tempts anyone else. Temptation comes from our own desires, 
which entice us and drag us away. These desires give birth to sinful actions. And when sin is allowed to grow, it gives birth to 
death. So don’t be misled, my dear brothers and sisters. Whatever is good and perfect is a gift coming down to us from God 
our Father, who created all the lights in the heavens. He never changes or casts a shifting shadow. He chose to give birth to us 
by giving us his true word. And we, out of all creation, became his prized possession. (James 1:2-18) 

Rabbi Kushner’s son, Aaron, died at the age of 14 from an exceeding rare aging disease. He writes in Why Bad 
Things Happen to Good People, “I am a more sensitive person, a more effective pastor, and a more sympathetic 
counsellor because of Aaron’s life and death than I would ever have been without it. And I would give up all 
those gains in a second if I could have my son back! If I could choose, I would forgo all the spiritual growth and 
depth which has come my way because of our experiences. But I cannot choose.” [So, Rabbi Kushner chose 
how he would respond to what he could not change.] 

 

 

We know that in all things God is working for the good of those who walk with God through their valleys of 
darkness. (Romans 8:28, Psalm 23)  

In the end, however we resolve the problems of suffering and evil, we know one thing for a surety – God, who 
has given his all of us, can be trusted with our all. 
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